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The verb em@épw is not attested frequently in the Septuagint, and in
the Pentateuch it occurs only in Genesis 1:2, 7:18, and 37:22. In the
first two instances, the translator skillfully creates an intratextual ref-
erence between Noah’s ark “being carried along over the water” (kat
EMEPEPETO 1) KIPWTOC emGvw ToD D8aTog) and the divine spirit, too, “be-
ing carried along over the water” (kal TveDpx Beod EMEPEPETO EMAVW
1ol 8artog) (See Alexandre 1988, pp. 86-87; Dines 1995, pp. 447-448).
As the LSJ illustrates, the passive voice is used in similar contexts in
classical Greek literature. Herodotus (Hist. 8.90) describes how a ship
from Aegina bore down upon and sank a ship from Samothracia after
the latter had sunk an Attic vessel (€Tt TOOTWVY ToDTX AeYOVTWVY EVEPAE
Nt AtTikf} ZapoBpnikin vnie. ) Te 81 ATTIKT KOTeSVETO Kol ETILOEPOUEVT)
Alywain vniic katédvoe TRV Zopobpnikwv v véa). The verb, however,
does not have to describe a violent attack and may simply refer to
the floating onward of a raft (tovtwv v pev BOpnv Sedepévny KeAw
éumpoode Tod mhoiov amiel émipépeadat, Herodotus, Hist. 2.96). This is ex-
actly the meaning with which the verb is used in both Gen. 1:2 and 7:18.
In Genesis 37:21-22, on the other hand, we read of Reuben’s interven-
tion to save his brother Joseph from the hands of the other brothers, who
were intent on killing him. After rescuing Joseph from them, Reuben ur-
ges the brothers not to shed blood (1) ékxénte aipo) but instead to throw
him into a pit (EuPaAeTe adTOV €ig TOV AAKKOV TODTOV TOV €V T} EPNHW).
He concludes with the injunction, yelpa 8¢ pn énevéyknte avt®, “but
lay no hand on him” (NETS), which translates the Hebrew ia-nywn-5x 1.
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The expression elpa / xelpag empépw + dative, “to attack, assail, lay
hands on,” although straightforward in meaning at first glance, upon
closer inspection reveals something of the educational background of
the translator of LXX Genesis.

Laying One’s Hands on Someone or Something in the Septuagint

Outside of Genesis, the verb émupépw occurs in the Septuagint four-
teen times, ten of which are in the expression yelpa / yelpag ém@épw.
In two instances, the expression governs only an infinitive (Gpoptfioat,
1 Kgdms 22:17; Six@Beipat, 2 Kgdms 1:14).! In one instance, it governs
the dative, as in Gen. 37:22 (toi¢ TovSaiolc, Esth. 8:7), and in the remain-
ing seven cases it governs the preposition éni + accusative (1 Kgdms
24:7,11; 26:9, 11, 23; Prov. 26:15; Zech. 2:9).2

Kal elmev 0 Baothelg 0T Taparpéyouoty ToT¢ épeatnkdowy & attdv Mpooaydyete Kai Bavatolte toug
{epetg Tol kuplou, Ot f xelp autiv petd Aaveld, kal ot Eyvwoay 8t pedyel abtog kal o0k dmekahupay
10 wriov pou’ kal oUK éBoukiBnoav of Taideg T00 Baothéw emeveykely tag yelpag abtev apaptioat
€l¢ oUg Lepei¢ Kuptou.

1 Kgdms 22:17

1 Kadms 247 Kal €fmev Aaueid mpog todg Avdpag attod Mndapi pot apd Kupiou, &l motraw T iiua todto ) xpLotd
9 ' Kuplou, émevéykau yetpd pou €’ autov: 6L ypuatog Kuplou éativ o0t

1500 év tfj pépa talty éopdkaaty of dpBatpol oou g Tapedwkéy ae Kuptog arjuepov €ig xelpd pou év

1 Kgdms 24:11 1 omnhaiw, kat o0k 1iBouNBny dmoktelval o€, kai épeladpny gou kal lma QUK émoiow Xeipd pou ¢

KUpLOV Hou, Ot ypLatog Kupiou oltdg éatw.

Kal €fnev Aauetd pog ABewod M tarewwong autov, 6t TS émoioet xelpa avtod émt xpLatov Kupiou

1Kgdms 26:9 Kal ABwwbnoetay;

1 Kadms 26:11 pndapis pot mapd Kupiou emeveykely xelpd pou €t xpuatov Kuptou. kat viv Aape 61 o S6pu Ao mpog
9 ’ KeaAfjg aUtod Kal Tov pakov Tol G8aroc, Kal améNBwpiev kad' éautol.

1 Kadms 2623 Kal KUptog émiotpéyel ékdoty tag Slkatootvag abtod kal Ty ot autol: kg mapédwkév e Kuplog
9 ’ afpepov €i¢ Xelpds pou, kal o0k NBEANaa emeveykely xelpd pou émt xpLotov Kuplou.

2Kgdms 1:14 Kai efmev autd Aaueld Mg ouk EpoBrBng Emeveykelv Yeipd oou StagBetpat tov ypuatov Kupiou;

Prov. 26:15 KpOWag Okvnpog T xelpa év T koA autod o0 Suviaetal éneveykely €t T0 oTopa.

1 As customary, I refer to the Greek version of 1-2 Samuel as 1-2 Kingdom:s.

2 Whenever available, I cite the text as presented in the Gottingen editions. For 1-2
Kingdoms I follow Codex Vaticanus as edited by Brooke-McLean, while for Proverbs
I adopt the text of Rahlfs’s edition.
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Kal €fmev 6 Baothelg mpog Fabip Ei mdvea td rdpyova Apdy ESwKa Kal éyapadyn oo, kal adtov

Esth. 8:7 L Ay LA o P N

ékpépaoa et Eohou bt T yelpag émrveyke ol Toudaiot, T éut émnels;
Zech. 2.9 10T 1600 €y émupépw TV XEIpd pou € attolg, kal écovial okdAa ToTg Soukebouaty autol, kat
(Mt2:13) yioeabe ot KopLog Maviokpdtwp Aréotalkév pe.

In the other four cases, émupépw governs twice a direct object (Job
15:12; Sus. 53), once both a direct and an indirect object (Jud. 8:8), and
once an indirect object (2 Mac. 12:35).

Job 15:12 T &r0hunaev 1 kapdla aou; Ay t émqveykav ol 6pBakpol cou
Jud. 8:8 Kal 00K Ay O érujveykev autfj Pijpa movnpd, 6t épopeito tv Beov apodpa.
Sus.53 TioteuBelg axolew kal kpivel kpioels Bdvarov émpepotoag, kal tov pév aBiov katékpuvag, 1ol ¢

¢uoxou fleLg, o0 Kuplou Aéyovtog ABFOV Kal Sikatov 0UK GOKTeVELS,

AwaiBeog 6¢ TG tiiv Tol Bakrvopog, épumog avip kal kaptepac, elyeto tod fopyiou, kal AaBopevog
2 Mac. 12:35 176 YhaptSog, fiyev autov ebpuatwg, Kai Boukopiévou tv katdpatov haBelv (wypeiav, v imtéwy
oG Opakiv EnevexBéviog alt kal tov Hpov kaBehovtog, Siépuyev 0 Fopyiag eig Maptad.

Whenever the expression yeipa / yelpog ém@épw occurs in books for
which we have a Hebrew Vorlage, we observe that it usually translates
(-2) 7 nHw (Gen. 37:22; 1 Sam. 22:17; 24:7, 11; 26:9, 11, 23; 2 Sam. 1:14;
Esth. 8:7). It also once renders the Hebrew 5v 7 a1 (Zech. 2:9), and on-
ce Y& 1 2w (Prov. 26:15).

In all these cases, except for Prov. 26:15, which refers to the literal act
of bringing one’s hand to one’s mouth (ra-5% A2wn? NRS NNora 71 Hew 1nd),
the Hebrew expressions, and consequently their Septuagint renderings,
describe deadly acts against someone. Apart from Gen. 37:22, discussed
above, 1 Sam. 22:17 refers to the striking of the Lord’s priests (7ap 1axx%
M a2 winh g nowh Fohn), while 1 Sam. 24:7 (hvpx-ox mimn 5 nvon
12 mHWY Al mwn’ TR M 27nR), 11 (F1Ra M nbwrsd), 1 Sam. 26:9 (n
i YR T maw), 11 (e mwina v pwn airn ¥ apn), 23 (7 iy ok 8o
m mwna), and 2 Sam. 1:14 (i mwnng nowY 770 iowh nxy 89 7y) all refer
to David’s resolve not to raise his hand against the anointed of the Lord,
Saul. Similarly, Esth. 8:7 describes Haman’s attempt to destroy the Judeans
(o mmra i1 now), while Zech. 2:13 (LXX 2:9) depicts God’s punitive action aga-
inst the nations that plundered Israel (o;72v% 55w #m 0w 3108 gam 3m).

It should nonetheless be noted that the Hebrew expression (-2) " n7w
occurs in different places in Genesis. When it does not denote a deadly
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act, it is usually rendered into Greek with the more neutral expres-
sion v yelpa / TG xelpag extelvw. In Gen. 3:22, the expression refers
to Adam’s stretching out his hand to take from the tree of life (unmote
éktetvn TV yelpa kot A&PT Tod E0Aov Tij¢ {wfig), in Gen. 8:9, Noah extends
his hand to take the returning dove (kai éktelvag Thv Xelpa ocvTod EAafev
avTV), in Gen. 19:10, the men visiting Lot pull him inside the house
(ékTeivavteg 8¢ ol GVSPEC TAC XEIPAC EI0E0TIAONVTO TOV AWT TIPOG EXVTOVC
€1 TOV oikov), and in Gen. 22:10, Abraham reaches out his hand to take
a knife (kai ¢€€tevev ABpodp TV Yelpa adTod AaBelv T péryopow).
Interestingly, the first and only other occurrence of (-2) 7 nbw in
Genesis (22:12) to denote a violent act is translated with the verb
emP&AAlw rather than ém@épw, when the angel of the Lord urges
Abraham not to strike his son Isaac (un émpéing v xelpd oov émi
TO mouSd&plov Pnde mowong avtd Pndév). The same equivalence in si-
milar contexts is also found in 2 Sam. 18:22 (77pa712-5% ™17 NHwsRY //
oV U1 EmP&A® Yelp& pov €mi OV viov Tod PaotAéwe) and in Esth. 6:2
(wimwng 7993 7 Hws wpa /) ((tHoat empPaielv 16 Xelpag Aptagépen).*
The reason why the verb émpdiAw was first selected by the Genesis
translator is easy to identify if we consider its use in Greek literature. We
first encounter the expression v yelpa / T&¢ yeipag emp&AAw in a frag-
ment attributed to Cratinus (fr. 309), where we read thv xelpa i mifohAe,
pN kAGwv kobj, “do not lay a hand (on me), or you will sit down being
sorry.” An almost identical line occurs in Aristophanes’ Clouds (1. 933):
kAovoel, T XElp' fjv emPBaAAng, “you will be sorry if you lay a hand

3 The same pattern can be observed for the other occurrences of (-a) T n%w outside the
book of Genesis. The Greek expression thv yeipa / Ta¢ xeipag ékteive is even more regu-
larly used in the Septuagint to translate the synonymous Hebrew idiom ma-ng nv.

4 Additional similar cases, although with different equivalents, occur in Isa. 5:25
(3 Yo i o /) kol éméBadev THY Xelpa avTod EmanTodg kal émkTagey avTovg),
11:14 (miYwn axim o7 // kol €nl Mw&B mp@dTov Tag Xelpag emPatodow), 11:15
(o%paa 77T %M ApaWY indm N owa a1 aum // kol EmPBodel T xelpo avTod Emi
TOV TTOTAPOV TIVEVPATL Bradw, Kol TTatdEel EmMTa @apoayyag Mote SlamopevesHat adTOV €v
brodMpaotv), 19:16 (o qun RNWKR Nikay M houn Man // &m0 TPOCHTOL THG XELPOg
Kvpiov coBoamb fjv avtog emPBalel avtolg), and 25:11 (7 niaw op imrs awm // kal
TameEW®oeL THY VPP adTod €@’ & TAC XEIPAG EMERAAEY).
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(on him)”.® The expression is also used multiple times by Polybius for
acts of aggression. For instance, in Hist. 3.2.8 Philip and Antiochus’
KOKOTIpoypovely, “to do ill,” is explained as T&g yelpag EMPBAAAEW
®i\mmog pév Toig kot Afyvmitov kol Kopiov kot Zépov, Avtioxog 8¢& 101G
kot KolAnv Zupiav kad @owiknv. In Hist. 3.5.5 it describes the Romans’
attack on Carthage (ot § avtol pet ov moAd Kapyndoviolg EméBoiov TG
Xelpag), while in 5.16.3 hands are laid on Megales to take him to prison
(tig éToApNnOoeY emPadelv TG Xelpog MeyaAéq Kol TiG €i¢ TV QLAAKTV
amoyoyeiv). The expression is likewise attested in two Ptolemaic papyri
from the 3rd century BCE. In P. Franf. 7 (1. 14-17), from the late 3rd cen-
tury, the petitioner refers to hands being laid both upon his property and
upon himself (dnw¢ Awpipdywt pev ypdapnt [pn emPBaAAew] TdOL KATpwL
Hov T&G Xelpag, Emeldi kal mpotepov [Epod oe dflwoav]Tog ypdpot adTdL
p1 EmPBAAAEW pot adTOV [Tag Xelpagl). In another fragmentary petition
from the mid-3rd century BCE (P. Messeri 24, 1. 3-4), the same expres-
sion seems to refer to the appropriation of the petitioner’s property
(érmoképaoBat tvar pi) Sokd [elpag émB&AAew). In all these occurren-
ces, both in classical and early Hellenistic literature and in papyri, the
offended party occurs in the dative. In the Septuagint, on the other hand,
the dative is found only in Isa. 19:16 (a0t01g) and Esth. 6:2 (Apta&épén).
In the other occurrences, the preposition &mi is repeated, a faithful
and isomorphic reproduction of the Hebrew source. The question ari-
ses as to what led the translator of Genesis to adopt the verb ém@épw
in 37:22, instead of continuing with émp&Alw, given that the latter is
a good Greek equivalent conveying the same meaning as the Hebrew.

Xelpa / xeipag émupépw + dative as a Homerism

Quite surprisingly, contrary to v xelpa / 1&g Xelpag emPaAlw + dative,
only three attestations of yelpa / xelpag émpépw + dative can be found
in texts written before the translation of LXX Genesis. All come from
Homer (I1. 1.89; 19.261; Od. 16.438).

5 See also Aristophanes, Lysistrata 11. 439-440
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Tov &' dmapelBopevog tpoaé@n modag wkUG AYMelG:
Baporoag pdha eine Beomporov & T oloba-

00 pd yap AtoMwva A gilov, § e ab Kakyav
€byOpevog Aavaotot Beomportiag Avagaivel,

00 T¢ éped {iviog kal ént YBovl Sepkopévolo

goi Kohn¢ mapa vnuol Papeiag xeipag émoioet
oUHTAVTWY Aavadv, 006’ fv Ayapépvova i,

86 viv oMoV dptatog Ayaudy yetar elvat.

Then in answer to him spoke Achilles, swift of foot:
“Take heart, and speak out any oracle you know,
for by Apollo, dear to Zeus, to whom you pray,
Calchas, and declare oracles to the Danaans,
no one, while I live and have sight on the earth,
shall lay heavy hands on you beside the hollow ships,
no one of all the Danaans, not even if it is Agamemnon you mean,
who now declares himself far the best of the Achaeans.”

e0fdpevoc & dpa efmev 8 ic oupavoy ebply
“Totw viv Zeg piita, Bedv Gmarog Kal dplatog,
I te kal Héog kai Epwoec, ai § umo yaiay
AvBpuoug tivuvtay, 6T k émiopkov opoaan,
PN pév éyo koOpn BpLonidu xelp éméveika,
o0t elvijc pOQacly keypnpévog oUte eu dMou.
aM ey dmpotiaatog évi khainow épfiow.
€l SETLTVG émiopkov, éyiol Beol dhyea SoTev
noMé pdi , Gooa §180Tow 6t o ahitnat opoaoac.”

And he spoke in prayer, looking up to the broad heaven:
“Be Zeus my witness first, highest and best of gods,

and Earth and Sun, and the Erinyes, that under earth

take vengeance on men, whoever has sworn a false oath,

that I never laid hand on the girl Briseis

either by way of a lover's embrace or in any other way,

but she remained untouched in my huts.

And if anything in this oath be false, may the gods give me

many woes, all those that they are used to give to anyone

who sins against them in his swearing.”

v § alit Eopopayog, MohoPou g, wtiov nusa:
“ko0pn Tkapioto, mepippov Mnvehdmeta,

Bdpoet pr ToL tadta petd gpeat afjoL peAVTwv.
oUK 0B oltog AvAp 006 £aoetat ousE yévna,

06 kev TnAepdxw o viéw xelpag émoioel
(wovtdq y epeBev kal émi yBovi Sepkopiévoto.

00¢ yap eepéuw, Kal v Teteheapiévov éotar

Then Eurymachus, son of Polybus, answered her:
“Daughter of Icarius, wise Penelope,
be of good cheer, and let not these things distress your heart.
That man lives not, nor shall live, nor shall ever be born,
who shall lay hands on your son Telemachus
while I live and behold the light upon the earth.
For thus will T speak out to you, and truly it shall be brought to pass.
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In these three passages Achilles and Eurymachus (the latter dece-
itfully) swear that no one has laid, or will lay, hands on Calchas (II. 1.89),
Briseis (19.261), and Telemachus (Od. 16.438). In the first (Il. 1.88-89 o®
Tic éped {@vTog kol £l XBovl Sepkojlévolo / 6ol KolAN g TTap& vnuot Bapeiag
¥elpag émoioet) and third (Od. 16.438-439 6¢ kev TnAepdyw 0@ ViEL XETPOG
émoioel / {wovtocg V' €uédev kal emi yOovl Sepkopévolo), the expression
occurs in similar formulaic phrases.

Interestingly, in Codex Venetus A 13v the verb émoioet in Il 1.89 is
glossed interlinearly with émpaAel, which, as noted above, is the mo-
re common variant of the expression and the one initially used by
the translator of LXX Gen. in 22:12.° It is therefore remarkable that in
LXX Gen. 37:22 the translator chose the much rarer construction with
EMPEPW, otherwise attested only in Homer.

The reason for this choice lies in the narrative context of chapters
37-50, that is, the Joseph story. In 37:22 Reuben is defending his brother
Joseph, whom the other brothers intend to kill. Significantly, a few ver-
ses earlier (37:19), his brothers mockingly refer to Joseph as évomviaoTig
éketvog, “that dreamer.” The noun €vumviaoTi¢ is not attested in any
extant source prior to or contemporary with LXX Genesis. Philo later
employs the term in De Somniis 2.42 alongside dvelpondog, itself previo-
usly attested only in Homer (I1. 1.53; 5.149) and Herodotus (Hist. 1.107.6;
1.108.5; 1.108.8; 1.128.4; 5.56.8), and dvelpomAn& in De Josepho 12, a term
otherwise unattested before Philo.

As mentioned above, the first occurrence of the expression yeipo /
xelpog émeépw + dative in I 1.89 appears in Achilles’ promise to Calchas
that no one, not even Agamemnon, will harm him. Calchas first enters
the narrative after Achilles proposes consulting (Il. 1.62-63) a prophet
(pévTig), priest (iepede), or interpreter of dreams (dvelpomdrog), since

“a dream too is from Zeus” (kal y&p T 6vap €k Alog €oTv). Shortly the-
reafter (Il. 1.69), Calchas is introduced as the foremost of the augurs
(Kaiyog Oeatopidng oiwvomoiwv 6y &plotog). The augur had, in fa-
ct, already demonstrated his skills in Aulis (I. 2.299-332), where the

6 The same scholion occurs also in codices ZYQ and belongs to the so-called D scholia. See
van Thiel 2014, p. 33; for an overview of the Homeric scholia, see Schironi 2018, pp. 6-15.
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Achaeans halted to offer a sacrifice on their way to Troy. There Calchas
interprets a portent that appears on a tree beside the altar: a serpent
sent by Zeus emerges from beneath the altar and climbs a plane tree,
where eight sparrow nestlings are found. The serpent devours them
and their mother (2.317 avTap €mel KaTX TEKV EPaye oTpovbolo Kol
avTv), catching her by the wing as she flies around the nest. Calchas
interprets the sign as foretelling that, just as the serpent devoured eight
sparrows, nine including the mother (2.327 6kT®, &Tép UHTNP EV&TN HV,
1] Téke Tékva), so the Achaeans will fight at Troy for nine years before
capturing the city in the tenth.

Joseph, the évumviaog, dreams of his parents and brothers (37:5-7,
9), and these dreams provoke the brothers’ hatred and murderous in-
tent. Just as Achilles protects Calchas from Agamemnon (I1. 1.88-89 ov
TIG éped {@vTog Kal Tl XBovi Sepkopévolo / 6ol KoIANG Ttapd vruol Bapeiag
Xeipag émoioel), so Reuben defends Joseph from his brothers (37:22 efnev
8¢& avTolg PoLPV M) EkxénTe aipo EUPAAETE ADTOV £iG TOV A&KKOV TODTOV
TOV €V Ti) €pNHW, XEIpa 8¢ W1 EMevEykNTE ADTH" OTIWC EEEANTAL XVTOV €K
TGV XEP®OV adTAV Kol ATo8G adTOV TG TaTpl acvTod). Moreover, in Gen.
44:5 and 44:15 the Greek text describes Joseph as a diviner who practices
ornithomancy (x010¢ 6¢ olwviop® olwvileTat and olwVIoP® olwvietton
&vOpwTog olog ¢yw). Joseph, the dreamer and augur, is summoned to in-
terpret Pharaoh’s dream, in which seven ugly and scrawny cows devour
(katépayov) seven healthy ones (41:4, 20). The fourteen cows signify two
periods of seven years, the first of prosperity and the second of famine,
not unlike the devoured eight nestlings and their mother, which repre-
sent nine years. Meanwhile, Joseph’s brothers later deceive Jacob by
claiming that a wild beast has devoured (kaxté@ayev) Joseph (37:20, 33).

As these parallels suggest, a number of thematic analogies link
Calchas and Joseph. The translator appears to have reinforced this as-
sociation by employing Homeric diction, drawing the two figures clo-
ser through the deliberate use of similar words and expressions. The
occurrence in 37:22 of the Homeric expression yeipo / xelpog em@épw
+ dative, instead of the more common v Xelpa / T&G eipag EMPEAA®
already employed in 22:12, points to a conscious choice on the part of
the translator.
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Likewise, the consistent rendering of the verb wn; with the fairly rare
olwviopog and oiwvilopot (Gen. 30:27; 44:5, 15; Lev. 19:26; Deut. 18:10;
1 Kgs 20:33; 2 Kgs 17:17; 21:6; 2 Chron. 33:6), as well as the noun wni (Num.
23:23; 24:1) with olwviopoc and oiwvdg, may have been determined at
the time of the translation of LXX Genesis on the basis of famous scenes
of ornithomancy in Greek literature, such as the one discussed above or
the episode in II. 12.200-209, in which an eagle and a snake fight in mi-
dair before the latter is cast down among the Trojan army, a portent that
Hector calls oiwvdg, “augury” (L. 243). The characterization of Joseph and
Calchas as oiwvomoAot (implicit in LXX Genesis) is therefore particularly
apt in light of the parallels between the two: both interpret dreams or
portents involving animals that devour other animals, whose number
symbolizes years, and both face mortal dangers because of their skills,
requiring others (namely Achilles and Reuben) to intervene on their
behalf. The choice of the Homeric yelpa / xelpag emipépw over Ty yelpa
/ T6¢ yelpog émpPaAlw is a skillful touch on the part of the translator or,
as Wevers (1993, p. 622) puts it, “it represents a fine interpretation”.”

The Expression xetpa / yeipag émpépw in the Other Books of the Septuagint

Finally, this rare Homerism is then taken over from Genesis by other
translators. As mentioned above, the expression occurs elsewhere nine
times, in 1 Kgdms 22:17; 24:7,11; 26:9, 11, 23; 2 Kgdms 1:14; Prov. 26:15;
and Zech. 2:9. Nevertheless, one can observe that it is only the Genesis
translator who faithfully quotes Homer: as in the Iliad and the Odyssey,
in Gen. 37:22 there is no definite article before yeip nor any possessive
pronoun accompanying it, and the verb governs a dative. In the oth-
er occurrences, the noun yeip is either definite (1 Kgdms 22:17; Prov.
26:15; Esth. 8:7), has a possessive pronoun (1 Kgdms 24:7, 11; 26:9, 11,
23; 2 Kgdms 1:14), or both (Zech. 2:9). In seven instances, that is, when

7 The suitors’ plotting against Telemachus in Od. 16.364-448 constitutes another interest-
ing parallel to the episode in Genesis 37. The translator was probably influenced by both
episodes in the Iliad and the Odyssey



32 Vladimir Olivero

the verb does not govern an infinitive, the preposition émni + accusative
is used instead of the dative. The Genesis occurrence of xeipa / xeipag
emupépw may therefore be counted among those attributable to the
same phenomenon whereby the lexicon of the Pentateuch served as
a source for the translators of other books of the Septuagint (see Tov
1981; 2016; D’Hamonville 2000, pp. 75-78; and Yardney 2019, with the
bibliography cited there).

Conclusion

As other scholars have already demonstrated, the translators of the
Pentateuch were trained native scribes, well versed in the litterae
Graecae and, most importantly, well acquainted with Homer.® This
short essay has examined the expression elpa / xelpag mpépw + da-
tive occurring in LXX Gen. 37:22. Although a more common synony-
mous expression (v yelpa / T xeipoag emPaAlw) appears earlier in
LXX Gen. 22:12, in LXX Gen. 37:22 the translator adopts the rarer yeipa
| xelpag émpépw + dative construction, attested only in Homer prior to
the translation of LXX Genesis. In addition to identifying a Homeric ex-
pression, this study has also attempted to account for the translator’s use
of it. The explanation may be found in the similarities between Calchas,
of whom the expression is first used in the Iliad, and Joseph. A deeper
and more comprehensive study of the Joseph story, and of Genesis
more broadly, may well bring to light more examples of Homerisms.

8 See Evans 1999; 2001, pp. 193-197; Casevitz 2001; Aitken 2011; 2014; Lee 2018. For
Homeric allusions or Homeric language in other books of the Septuagint see, for instance,
D’Hamonville 2000, pp. 102-103; Usener 2011; 2016; Aitken 2020. See also the 14th-century
translation of the Pentateuch, Proverbs, Ruth, Song of Solomon, Ecclesiastes, Lamentation,
and Daniel preserved in Ms. Marcianus gr. 7 (Aslanov, 2012). More generally, Homer
and Homeric scholarship played a relevant role in Hellenistic Jewish authors, as dem-
onstrated by Niehoff (2011).
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A Homerism Linking Calchas and Joseph

This article examines a Homeric allusion in LXX Genesis 37:22, where the Greek
translator employs the rare expression yelpa / xelpog emipépw + dative, otherwise at-
tested only in Homer. This deliberate lexical choice establishes a link between the fig-
ure of Joseph and that of Calchas. The study further highlights additional shared fea-
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