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Because the Second Epistle of Peter is the main subject of the reflection pre-
sented here, it is worth prefacing this article by noting that the author of the
epistle under study is not necessarily the first bishop of Rome. It is very likely
that it was written by the “leader of the second or even third generations of
Christians,” “an educated Judeo-Christian and Hellenist” who refers to the
authority of St. Peter the Apostle both in the title of the text and in its fragments
(see: 2 Peter 1:1; 1:12-21; 3:1) who puts the apostolic authority of St. Peter with
that of St. Paul on equal footing (see: 2 Peter 3:15-16). Furthermore, he is not
the same as the author of the First Epistle of Peter, as there are clear differen-
ces between these two texts. Meanwhile, the textual dependence of the Second
Epistle of Peter becomes clear in its relation to the Epistle of St. Jude. The
author of 2 Peter is active “in the age when gnosis was not yet fully developed
[...], when the three Johannine epistles and the fourth Gospel were written.”*
Thus in all likelihood we are dealing with the pseudepigrapha, which should
be dated to much later than 64 or 67 AD (these two dates are alternatively
considered to be the dates of the death of St. Peter), and even to 110 or 120, and
whose de facto author “already knows St. Paul’s epistles (3:14-16) and unam-
biguously speaks on the subject of Biblical inspiration” (see: 2 Peter 1:20-21).2

The theology of this text has been perceived in different ways with regards
to the topics contained within it. This can be the result of a distinct method

1 H.Langkammer, Nowy Testament o Kosciele, Wroctaw: Wydawnictwo $w. Antoniego 1995, p. 153;
J. Gnilka, Teologia Nowego Testamentu, ttum. W. Szymona, Krakéw: Wydawnictwo M 2002, p. 569;
F. Gryglewicz, Teologia Dziejow Apostolskich, listow katolickich i pism sw. Jana Ewangelisty, Lublin:
Redakcja Wydawnictw KUL 1986, p. 42-43 (Teologia Nowego Testamentu, 3).

2 Cf. H. Langkammer, Historia czaséw Starego i Nowego Testamentu, Wroclaw: Wydawnictwo §w.
Antoniego 1995, p. 69; H. Langkammer, Bdg jako Ojciec w swietle Nowego Testamentu, Radom:
Radomskie Wydawnictwo Diecezjalne Ave 1999, p. 212 (Biblioteka Radomskiego Instytutu
Teologicznego, 2); H. Langkammer, Nowy Testament o Kosciele, op. cit., p. 153; F. Gryglewicz,
Teologia Dziejow Apostolskich, listow katolickich i pism sw. Jana Ewangelisty, op. cit., p. 36.
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previously used by various authors, but not directly revealed in the exegesis
of the inspired text. While some claim that the theology “of the youngest
text of the New Testament [...] focuses around the apostolic authority and
defense of the faith,”® others immediately present the thesis that “faith is not
the main subject of the epistles that are of interest to us (2 Peter and Jude)
[...], but they have a prominent place as a point of departure for all the other
themes.”* After discussing the “concept of faith” (1a) and “the subject matter
of faith” (1b) contained in the Second Epistle of Peter, the latter group presents
“Christian life” (2) and “eschatological problems” (3) as the essential subject
of the text.’ As it were, despite these declarations, we find many very acute
observations regarding the theology of the Second Epistle of Peter in the last of
the texts cited here dealing with the topic of faith, to which we will refer again.

In our reflections on theological topics that are found in the deuteroca-
nonical book of the New Testament (which emerged relatively late and thus
probably was counted among the inspired texts late), we will assume that the
“image of God” in which we can find the fundament of all inspired books will
be the main point of all thematic references. We will also try to present the
remaining topics dealt with in the Second Epistle of Peter from this perspec-
tive, presenting them as derivative or representative of the basic perspective.

1. An Outline of the Contents in the Text's Thematic Arrangement

Before we do this, however, we will try to encompass the text in a certain
formal structure in accordance with the contents of it. In doing so, we do not
seek to determine the literary genre with which we are dealing, if it is an
epistolary form or rather a transcribed homily, although we do not plan to
downplay this matter (taking into consideration the better appropriateness
of the content of the latter option despite the fact that the text clearly has the
appearance of a letter — see: 2 Peter 1:1-2; 3:1a). We also are not interested in
a strict formal division of the literary structure, but in the mere arrangement
of thematic blocks and how they are carried out in writing at the subjective

3 Cf. H. Langkammer, Bdg jako Ojciec w swietle Nowego Testamentu, op. cit., p. 212.
F. Gryglewicz, Teologia Dziejow Apostolskich, listow katolickich i pism sw. Jana Ewangelisty, op. cit.,
p. 34.

5 Cf. F. Gryglewicz, Teologia Dziejéw Apostolskich, listow katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 34-43.
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level. In this regard, the following outline of the text appears clear: (1) indi-
cating the pseudonymic authority and the potential audience (2 Peter 1:1-2);
(2) sketching out the basic problem (2 Peter 1:3-11); (3) the author’s demon-
stration of the qualifications necessary to speak out on the previously outlined
topics (2 Peter 1:12-21); (4) presenting the negative sides and circumstances
of the problem (2 Peter 2); (5) presenting the positive directions of the search
for a solution to the difficulties (2 Peter 3:1-10); and (6) reaching practical
conclusions related to the audience’s having adopted the necessary approach
and undertaken the appropriate steps (2 Peter 3:11-18). We should immedia-
tely note that the outline proposed here is of an arbitrary nature and has been
applied to make it easier to present the contents of the epistle.

In the presentation of the authority initiating the epistle, we read: “Symeon
Peter, a slave and apostle of Jesus Christ, to those who have received a faith
of equal value to ours [i.e., that of the apostles] through the righteousness of
our God and savior Jesus Christ.” Here, grace (xaptg) within the inextricable
context of peace (eipnvn) plays a central role. The direct referencing of grace
and previous reference to it in the aspect of faith (niotig) is something like
the culmination and at the same time destination of the author’s introductory
remarks (see: 2 Peter 1:1-2).

The boundary between this statement and the immediate transition to out-
lining the basic problem (2 Peter 1:3-11) is completely blurred. It is difficult
to treat it as intentional on the part of the author of the homily (or epistle)
because of the use of the adverb wg in the function of a comparative conjun-
ction at the beginning of the new verse (2 Peter 1:3).® Thus we can say that
the main topic of the Second Epistle of Peter is presented strictly in relation to
the introductory remarks and it is introduced by them as “anchored” in grace
(xa&ptg). Thus we should not be surprised by the conception of Gryglewicz,
who in his research on the topic of the theology of this epistle has considered
faith (which is a grace) to be the “point of departure for all remaining topics.””

It seems, however, that the essential concept of the last inspired book of the
Old and New Testaments on which it is constructed as if on a content-related
axis is not so much grace (xapig) itself, but rather praise (6§6&a), and along
with it virtue ([xai] dpetn)), which in the case of praise is also a component

6 R. Popowski, Wielki stownik grecko-polski Nowego Testamentu (Prymasowska Seria Biblijna),
Warszawa: Oficyna Wydawnicza Vocatio 2006%, nr 5458, p. 669-671.

7 F.Gryglewicz, Teologia Dziejow Apostolskich, listow katolickich i pism sw. Jana Ewangelisty, op. cit.,
p. 34.
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(just as faith is a component of grace).® Praise and the perfection (apetn here
is in reference to God) of the One Who calls us (00 kaAécavtog udc) are
tools (dativus: §6&n kai apet) with the help of which we have been summo-
ned (see: 2 Peter 1:3), both the apostles and all who have received the faith
(AayoUow mioTwv) equal to the dignity (looTipov) of the one of the apostles (see:
2 Peter 1:1). Therefore, through the fact of summoning (kAfjotg) the inspired
author refers to what was said at the beginning with the participle presenting
God’s attitude “has bestowed on us (kaAéoavtog Nuag)” (2 Peter 1:3) in the
fragment enunciating the essential topic of the epistle:® “Therefore, brothers,
be all the more eager to make your call and election firm, for, in doing so,
you will never stumble. For, in this way, entry into the eternal kingdom of
our Lord and savior Jesus Christ will be richly provided for you” (610 uéiiov,
adeAgol, omovdacarte Bepaiav LUV TAV KA O Kal EkAoynv noteloBat tadta
yap motodvteg o0 un mraionté mote. 00TWG yap mAovoiwg Entyopnynbnoetal
LUV 1} eloodog €ig TV aiwviov Bacreiav 100 kKupiov UGV Kal cwTtipogIncod
Xploto?) (2 Peter 1:10-11).

Within the leitmotif presented in such a way, we have its approximation.
First, the essential aim of the vocation, whose genesis is praise through gra-
ce, in this case primarily the grace of faith, is presented. This aim is “so that
through them you may come to share in the divine (iva 81 TovTwWV yévnobe
Beiag kowwvol pUoewg)” nature (2 Peter 1:4b). As if trying to say this in one
breath, in the same sentence the author presents it as the defeat of the other
side of reality that is opposed to realizing this aim: “after escaping from the
corruption that is in the world because of evil desire” (amoguydvteg TG &V
T KOouw &v émbuuia eBopag) (2 Peter 1:4c). Next, the monologue becomes
a sequence of human traits of an internal disposition that are to be expected
in order to achieve the previously described aim: zeal, faith, virtue, kno-
wledge, restraint, patience (perseverance), devotion, fraternal friendship,
and love (see: 2 Peter 1:5-7), which all together “increase in abundance”
(meovalw), not leaving people passive and fruitless in recognizing Our Lord
Jesus Christ (o0k apyovg 008 dxapmoug kabiotnow eig v tol Kuplov ULV
'Inoo® XpLotod éniyvwaoly — 2 Peter 1:8). This is complemented by a contrary
thought about the lack of these traits, which leads one to be blind (TvpAdg),

8 Cf.R. Popowski, Wielki stownik grecko-polski Nowego Testamentu, op. cit., nr 1389, p. 143; nr 697,
p. 72.

9 Cf. R. Popowski, Wielki stownik grecko-polski Nowego Testamentu, op. cit., nr 2810, p. 340; nr 2553,
p. 313-314.
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shortsighted (puwnalw), and forgetful (A0n) of the cleansing of past sins
(2 Peter 1:9). The entire main thought of this epistle is closed in this state of
affairs, through the previously referenced verses included in the context of
vocation (koAéw) (2 Peter 1:3 and 2 Peter 1:10-11). Here, it would be worth
adding that in the entire first fragment of the text (2 Peter 1:1-11) the style
of the author’s statement that unifies him with the apostles and expresses
solidarity with his audiences is very clear. When it is foreshadowed in this
way, its first sentence already equates the faith of both groups (2 Peter 1:1).

There is a clear change in tone in 2 Peter 1:12, when the author for a mo-
ment stops using the first person plural and moves to the first person singular,
in this way somewhat making his internal dialogue with his audience credible.
It contains three clear phases: (1) the author’s clear placing of himself in the
role of the Apostle Peter (2 Peter 1:12-15); (2) the return to solidarity (first
personal plural) with the apostles (presumably James and John) in referen-
cing the Transfiguration (2 Peter 1:16-19a); and (3) the parenesis addressed
to the epistle’s audience (2 Peter 1:19b-21). The purpose of all of this seems
to put the author not only in the role of the apostle, but also in that of three
of those who most closely followed Jesus or even St. Peter himself, and also
the prophet, a more full witness, because he is also a participant of the event
and vision (the only one of its kind) who thus participates in knowledge of the
Almighty (see: Numbers 24:16) or identified by holding the strongest prophetic
words (xal &xopev BeBaldTepoOV TOV TPOPNTIKOV AOY0V — see: 2 Peter 1:19a)
that can be said only by people from God (ano 6eod &vBpwrmou) carried by
the Holy Spirit (Um0 mvevpartog ayiov @gepouevol) (see: 2 Peter 1:21). This
prophetic aspect will also appear in a negative form in the next fragment of
the epistle (see: 2 Peter 2:1), also through directly summoning Balaam (see:
2 Peter 2:15). Meanwhile, in the second phase outlined here is at its very
center devoted to the author presenting his qualifications to pass judgments
on the previously described subject matter (2 Peter 1:12-21). At the beginning
of verse 17, the concept of “glory” (§6¢a) appears once more, this time in the
context of respect, the honor (twur) that Our Lord Jesus Christ receives from
God the Father (see: 2 Peter 1:16-17).

The next fragment of the Second Epistle of Peter, which encompasses the
entire second chapter, contrasts with all that had taken place before and assu-
mes a more real tone that expresses distance on the level of grammar from the
subject, nearly without pause describing the object of his statement in the third
person singular or plural. This serves to present the entire reality from which
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the author distances himself and decidedly cautions his audience against. This
is reality perceived from the mundane perspective, from the closed human
perspective, a reality “oppressed by the licentious conduct of unprincipled
people” (t®v aBé¢ouwv év aceryeia avaotpoic) similar to what had taken
place before the flood in Noah’s time or during the time of Lot in Sodom and
Gomorrah (see: 2 Peter 2:7). The inspired author describes those who behave
in such a way and previously had perceived reality as such in the following
way in 2 Peter 2: (1) first he calls them “false prophets (YevSonpooftar)”
(2 Peter 2:1), or those who do not listen to the Word of God, but instead to
various earthly goods; (2) at the end he refers to them as those who “promise
them freedom, though they themselves are slaves of corruption (¢éAgvBepiav
avTolg EmayyeAAOpevol, avTol SoBAoL LtapyovTeg TG YOopdc),” adding that:
“a person is a slave of whatever overcomes him” () yap tig fjtrntat, To0Tw
SeSovAwTa) (2 Peter 2:19); (3) while at the very center of this fragment of the
epistle he calls them “bold and arrogant” (toApntai— av0asdelg), “not afraid to
revile glorious beings” (§6&ag o0 tpépovaty BAacenuobvteg)” (2 Peter 2:10Db).
This time, the word “glorious” (§6¢a) is in the plural form and appears to be
applied in an objective way, in relation to Persons that can be described as
such. Let us comment on this in the following way: in the flood of objective
evil - that in the past and present, as well as that which is possible in the future
—with which we deal throughout the second chapter of the epistle, in the very
center of the monologue there appears once again, as if unyieldingly, “glory”
—personal, intact, and increased. The conclusion of this fragment (2 Peter 2),
which presents the negative aspects and circumstances that are obstacles
to man’s participation in the glory of God’s nature, is the inspired author’s
synthesis of the previously described situation, which is described in three
verses: “For if they, having escaped the defilements of the world through the
knowledge of (our) Lord and savior Jesus Christ, again become entangled and
overcome by them, their last condition is worse than their first. For it would
have been better for them not to have known the way of righteousness than
after knowing it to turn back from the holy commandment handed down to
them. What is expressed in the true proverb has happened to them, ‘The dog
returns to its own vomit,” and ‘A bathed sow returns to wallowing in the mire’”
(el yap dmopuydvteg Ta praopata tod KooUov €v Entyvwaoel To0 Kupilov [udv]
Kal owTijpogInool XpLatol, ToUToLg 8E TAALY EUTTAAKEVTEG TTOVTAL YEYOVEV
avTOTG T £0XATA XELPOVA TV TTPOTWV. KPETTTOV yap Qv AOTOTG ur Emeyvukéval
MV 080V Ti|g Sikatoovvng i éntyvodoly vmooTpéYal €k Tig mapadobeiong
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avToig aylag évtoAfg. cuUBEPRNKEV avTOTG TO TG AAnBoT¢ mapouiag Kowv
gmotpéag £mi T (Slov e€épapa, kai- DG Aovoapévn eig KuALoUOV BopBopov)
(2 Peter 2:20-22).

At the beginning of the third chapter, there is once more a radical change
in the tone of the monologue. The author once again places himself in the role
of the apostle Peter and makes it clear to the potential readers of his epistle
that they do not live in the “reality” he had just described. The personal na-
ture of the author’s reference to his audience reappears (2 Peter 3:1-2). The
perspective of presenting reality likewise completely changes: it changes from
the mundane (natural) to the eternal (supernatural), from “purely human” to
Divine. From the beginning, there has been a reflection on the very under-
standing of the concept of “eternity,” which (1) from the human perspective
marked by scoffing (éunatypovn) (described in the previous chapter — see:
2 Peter 3:3) is not the same from the very beginning of creation remaining
(persisting), presumably, the future similar infinity of time (mavta o0twg
Stapével amr apyig ktioews— 2 Peter 3:4c¢); (2) meanwhile from the perspective
of the Lord (mapa kupiw) it is the enduring present that cannot be measured
by time and in which “one day is like a thousand years and a thousand years
like one day” (uia nuépa [...] wg xiAwa étn kal xiAwa €tn wg Ruépa pia) (see:
2 Peter 3:8b). At the same time, the voluntary aspect of encounter (or non-
-encounter) with everything is revealed within the context of parousia: “They
deliberately ignore the fact that the heavens existed of old and earth was
formed out of water and through water by the word of God” (Aavbavel yap
avtovg todto B¢Aovtag) (2 Peter 3:5). Ultimately, there is open talk of the day
of the Lord (nuépa kupiov) in the aspect of being finished (“like a thief” [wg
KAEmTNG]” - 2 Peter 3:10), which can refer solely to the temporal perspective
on reality. Thus the only positive direction of the search for glory (§6¢a), let us
add, the Lord’s glory (§6&a kupiov), is the desire to accept God’s perspective of
eternity and in this way the desire to know everything that ultimately means
the perspective of faith in the person.

The last verses (2 Peter 3:11-18), which are supposed to be the drawing
of practical conclusions regarding the necessary attitude and appropriate
behavior by the audience in the above-described context of the entire epistle,
particularly the one directly preceding the fragment referenced by us, enter
into its message in a somewhat natural way. The contents contained within
them deal with the author’s recommendations to his audience: (1) the sacred
state of behavior and devotion (St vmtapyewv [Vudg] év aytaig dvactpoais kat
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evoePeiaig—2 Peter 3:11) and (2) the state of awaiting and rushing the coming
of the day of the Lord (mpocSok®vtag kat omevSovtag v mapovsiav tfig tod
Beol nuépag -2 Peter 3:12a), albeit in the peace (év eipfjvn) that was discussed
at the beginning of the epistle in relation to grace (xaptc) (see: 2 Peter 1:2) in
order to be found spotless and flawless (GomiAoL kai dpwunToL avTd eVpedifjval
— 2 Peter 3:14) by Him (the Lord). Near the end, there is a caution against
conceding to temptation despite one’s proper decision (see: 2 Peter 3:17). Also
here (2 Peter 3:11-18) the topic of eternity, not only from God’s perspective,
returns in two ways: (1) through referencing His (the Lord’s) promise of “new
heavens and a new earth in which righteousness dwells” (kawvoug 8¢ ovpavoug
Kail YAV Kawiv katd to &nayysApa avtod npocdok@uey, &v 0i¢ Stkatoouvn
Kkatowkel) (2 Peter 3:13) as well as (2) the concluding recommendation: “But
grow in grace and in the knowledge of our Lord and savior Jesus Christ. To
Him be glory now and to the day of eternity. Amen” (av&avete 8¢ €v xapLtt
Kal yvwoetl To0 kupilov ApdV kal owtiipog Incod Xplotod. avTt® 1 §6%a kat
VOV kat ei¢ nuépav ai@vog. [aunv]l)” (2 Peter 3:18). In the last sentence of
the book, glory (86&a) in reference to the Lord in the person of Jesus Christ
once again plays a leading role and in one statement converges with eternity
(aiwv), and previously with grace (xéptg) and encounter (yv®otg), which in
this case is understood in the aspect of faith (riotig) as it is in reference to
the person of Jesus Christ.

2. The Main Theological Themes in the Second Epistle of Peter

The entire arrangement of the Second Epistle of St. Paul shows us two essen-
tial matters: (1) the constant presence of the topic of God in the aspect of His
glory and (2) the ultimate Christocentrism of all references. The word “glory”
(66%a) appears in this text five times, always in key places: (1) at the beginning
(2 Peter 1) 3) in the sentence initiating the epistle (2 Peter 1:1-4); (2) at the
end (2 Peter 3:18), in the culmination of the last thought (2 Peter 3:17-18); (3)
in the very center of the entire text of the epistle (2 Peter 2:10), which at the
same time is the center of the fourth fragment distinguished by me (2 Peter 2);
and (4) twice in the center of the fragment that makes the authority of the
author credible (2 Peter 1:12-21) in the testimony to the Transfiguration
(2 Peter 1:17). It is difficult to reject the impression that the entire compo-
sition of the epistle is built on this concept placed like pillars in strategic
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places. In the central point of the text (2 Peter 2:10), the plural form was
multiplied and referred personally to “the Lord God” (Bed¢-kUpLog) (see:
2 Peter 2:4-9), which is attested to by the introduction regarding the de-
scription of actions that can be used only in reference to objects: “revile” and
“reviling judgment” (BAac@nuoBvteg) in opposition to “contempt for lordship”
(xuplétnTog katappovodvtag— one could presumably accept: “His lordship”)
and “surrounded by” (mapda kupiov) “angels, despite their superior strength
and power” (&yyeAot ioyOi kai Suvayel ueifoveg 6vteg)” (2 Peter 2:10-11). The
second and third appearance of “glory” (§6&a) inside the thematic construction
of the epistle is strictly tied to the Transfiguration (2 Peter 1:17) and contains
the following contexts: (1) directly agential — “of God the Father” (Beo0 matpog);
(2) directly intentional — “His Son” (0 vi6g pov) and tied to them directly
through the “voice” (pwvn) that “was brought” (¢vexBeiong) or also through
a “prophetic word” (mpognTtikdv Adyov); (3) directly revelatory — “through the
Great Glory” (Um0 i peyaromnpenols §6gng) of the “Holy Spirit” (mvevuatog
ayiov) (see: 2 Peter 1:17-21). All these three Persons are very close to each
other, encompassed in one place and tied together by the reality of glory,
emphatically and unambiguously demanding to be treated as a single concept,
especially since several verses later (2 Peter 2:10) — in the concept of “glory”
intensified by the plural form but merged together by one concept — we find It
in the concepts of God (6€0¢) and the Lord (xUptog). Nothing responds to this
expectation better than the expression “Holy Trinity,” which is not directly
used in the entire Bible, but is fundamental in the Christian understanding
of God built on the entirety of revelation. In the Second Epistle of Peter, there
is the revelational basis for one of the fundamental dogmas of the faith, and
a verse of 2 Peter 1:17 can also be one of the bases of revelation concerning
life inside the Holy Trinity, where there is talk of “my [God’s] Son, my belo-
ved” (6 vi6G pov O yannTog Lov —an expression referring to Jesus Christ; see:
2 Peter 1:17), Who “received honor and glory from God the Father” (Aafwv
[...] mapd Beol matpog Tunv kai §6€av), while He receives the voice through
“majestic glory” (Um0 tfjg peyaronpenots §6&ng). The One who brings the voice
is the Holy Spirit. The plural form (accusativus) of “Glory” (§6&ag) in the verse
2 Peter 2:10 not only indicates the three Persons of God, but also the unity
of these three Persons in nature, which impinges on the common individual
concept for them all (of “glory”). Whatever we can say about the glory of the
Father, Son, or Holy Spirit in this situation, we have to state the same about
the remaining two Persons. This statement is furthermore supported by the
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use of the word “glory” (§6¢a) in the two remaining external (at the beginning
and end) appearances in the book that we are analyzing. However, before we
can move forward and expand on this theme, we must devote some attention
to the above-mentioned Christocentrism of the references in the text.

It is difficult to agree with Gryglewicz that “The authors of the epistles
[2 Peter and Jude] had difficulty in giving titles to God: «Lord» (kUplog) and
«Savior» (owtnp), but above all the very name «God».”*° If that were the
case, certainly other terms allowing us to express the contents of revelation
could be found in the inspired word. Meanwhile, in accordance with what
Gryglewicz writes, these uses of “God,” “Lord,” and “Savior” “attest to highly
developed theological thought of early Christianity” and “that the epistles
under discussion were written in late antiquity.”** The title “Lord” (k0pLog)
was given to Jesus from the very beginning, or from the time when He walked
the earth in human form, above all by those who were moved by the grace of
faith, which has been immortalized in all four Gospels. That the Septuagint
uses that same title to God the Father is not surprising in light of what has
been said above on the topic of glory in the context of the Holy Trinity, which
the Second Epistle of Peter deals with. Although we are dealing with a text
composed in late antiquity, its author knows all the books of Sacred Scripture
well (see: 2 Peter 1:13-14. 17-21; 2:4-8. 15-16. 22; 3:1. 5-8. 13. 15-16) in light
of the development of theological thought of the era when this text was writ-
ten. We can also fully understand the fact that it not so much enriches the
titles referring to Jesus “in a way unknown in the other books of the New
Testament” as it builds theology that is deeper in its expression, or an image
of God through properly connected titles.!

In a dictionary,'® we can read that the Greek conjunction xai not only
links individual expressions or sentences in a simple, translatable way like
the conjunctions “and” or “as well as,” but furthermore it is capable of: (1)
“linking a part to a whole,” such as “archpriests and the entire Sanhedrin;” (2)
connecting two expressions in one conception; (3) being placed in the text “to

10 F.Gryglewicz, Teologia Dziejow Apostolskich, listow katolickich i pism sw. Jana Ewangelisty, op. cit.,
p. 36.

11 F.Gryglewicz, Teologia Dziejow Apostolskich, listow katolickich i pism sw. Jana Ewangelisty, op. cit.,
p. 37.

12 Cf. F. Gryglewicz, Teologia Dziejow Apostolskich, listéw katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 36-37.

13 Zob. R. Popowski, Wielki stownik grecko-polski Nowego Testamentu, op. cit., nr 2522, p. 308-310.
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emphasize a certain fact, to express amazement: ‘thus,” ‘yet,” however,” ‘but,’
and ‘although;”” (4) being found “before an expression or sentence explaining
or developing a previous thought: ‘that is,” ‘therefore,” ‘and this,” and ‘and that
is;”” (5) being applied “with someone’s surname or the second part of the name
of something; and (6) being used as an adverb such as: ‘likewise,” ‘even,’ “just,’
or ‘exactly.”” Meanwhile, as Gryglewicz has also noted, with one exception at
the beginning of the epistle, the name “Jesus” (Inco?¢) inextricably tied!* to
the title “Christ” (Xplot6c) always (2 Peter 1:1) appears not so much with the
titles added to it as in an appropriate theological context. Thus this context
consists of such expressions, used in different grammatical forms, as:
1) before the name Jesus Christ (Incotg XpLotoc):
a) “our Lord” (x0pLog fu@v) (2 Peter 1:8, 14, 16);
b) “our Lord and Savior” (k0pLog nu®v kai cwtnp) (2 Peter 1:11; 3:18);
¢) “Lord and Savior” (k0plog fu®v kait ocwtnp) (2 Peter 2:20);
d) “our God and Savior” (Be6¢ Hu®V Kai cwtnp) (2 Peter 1:1);
2) after the name “Jesus” (Inco®¢) without “Christ” (Xptot6g) — merely
“our Lord” (x0Uplog rju@®v); but at the same time before the name —just
,»,God” (Bedg) (2 Peter 1:2);
3) without using the name “Jesus Christ” (Inco0g XpLotog):
a) just “Lord” (xUplog) (2 Peter 2:9. 11; 3:8. 9);
a) “our Lord” (x0pLog fu®v) (2 Peter 3:15);
¢) “the Lord and Savior” (xkUplog kai owtnp) (2 Peter 3:2),
d) just “God” (Bedg) (2 Peter 1:21; 2:4).
Furthermore, there are various expressions that:
1) refer to Jesus Christ in the aspect: “God,” “Lord,” and “Savior”:
a) “the Word of God” (Beol Adyoc) (2 Peter 3:5),
b) “the day of God” (BeoD \uépa) (2 Peter 3:12),
¢) “the day of the Lord” (fuépa kvpiov) (2 Peter 3:10),
d) “and consider the patience of our Lord as salvation” (xai v 700
Kupiov NUGV pakpobupiav cwtnplav nyelode) (2 Peter 3:15);
2) directly indicate Jesus Christ’s Divinity:
a) “His divine power” (tfig Beiag Suvauewg avtod) (2 Peter 1:3),
b) “divine nature” (0eiag [...] pUoewg) (2 Peter 1:4).

14 We will say more on the topic of Incod 00 kupiov U@V (“Jesus, our Lord; 2 Peter 1:2) later in
this reflection.
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Only in one case, the one that is the most structurally complex, is ,,Christ”
(XpLotog) not attached to the name “Jesus” (Incodg). In this place, it is just
“Jesus our Lord” (k0ptlog nu®v) (2 Peter 1:2). Here, we are dealing with connec-
ting Jesus’ name through xat with just the word “God” (6e6¢) placed before this
name. The problem of interpreting this context rests in the right interpretation
of the conjunction kali. In principle, in light of what we previously discovered
on the topic of the revelation of the Holy Trinity in the context of glory in the
epistle, each of the above-mentioned possibilities would to some degree be
appropriate. Analogously, the concept of “Jesus” is “part” of the “Triune God,”
just as “archpriests,” for example, become part of “the entire Sanhedrin,”
which would legitimize using kai as “connecting a part to a whole.” It is also
appropriate to understand it as connecting two expressions: “God and Jesus”
(6e00 kai Tnoo?) in one concept is immediately then revealed: “our Lord”
(xvpiov Nu®V). The following interpretations can bring to the fore another
semantic advantage of kat in the expression t00 000 kai Inood 100 kKvpiov
Au®v : (1) one that emphasizes: “of God, and thus of Jesus, our Lord” or “of
God, and therefore of Jesus, our Lord;” (2) and one that explains and expands:
“of God, this is Jesus, our Lord,” “God, therefore: Jesus, our Lord,” or “God,
and that is: Jesus, our Lord.” In all these interpretations, the essential thing
is that the name “Jesus” has been placed between the concept of “God” and
the synonymous expression “our Lord” and the connected conjunction kad,
which causes this name to be incorporated or even absorbed into the concepts
surrounding it. In this way, “God” or “Our Lord” become something like the
last names of “Jesus” (or vice versa), which can be expressed with the help
of the adverb function of the conjunction kai as: “God or, to be exact, Jesus,
our Lord,” as well as “God, or to be precise, Jesus, our Lord.” In no case sho-
uld one use here an interpretation that separates the two concepts of ,,God”
(6e6¢) and “Jesus” (Inoodg), as: (1) this would contradict the essence of the
conjunction and (2) it would create a collective subject, which is contradicted
by the morphology of the expressions directly neighboring it and the syntax
of the sentence containing these concepts. Thus in the introduction - in the
second verse of the epistle under discussion — we not only have the blatantly
accentuated truth about the fact that God is our Lord - which is repeated
many times in the Old Testament - but also the truth that our Lord is Jesus
and He is God. Meanwhile, the image of God not only can, but also should be
identified with the image of Jesus Christ. Furthermore, everything that will
be later said about God should be related to Jesus and vice versa.
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The validity of this perspective is confirmed by all the above-quoted ex-
pressions and phrases that are also present in the Second Epistle of Peter
that are directly or indirectly related to the name “Jesus Christ” (Incod¥g
Xplotog). Frequently, they are tied to the terms: “God” and “our God” (Be6¢g —
0e6¢ NUOV); “Lord” and “our Lord” (kOplog — kOplog nudv); and the concepts
of “Savior” and “salvation” (cwtfp — cwtnpia — see: 2 Peter 1:1. 11; 3:18;
2:20). Meanwhile, the very word “God” (8e6¢) without any indications that
it is in reference to other concepts appears in the text. Apart from the verse
2 Peter 1:2, it solely appears in the context of the Trinity: (1) “but rather human
beings moved by the Holy Spirit spoke under the influence of God (6AAG OUTTO
TveELUATOG ayiov Pepopevol EAdAnocav amo Beod avBpwmol)” (2 Peter 1:21);
(2) the term “God” (Bed¢) in the verse 2 Peter 2:4 after a long monologue on
salvation history (2 Peter 2:4-8), which is repeated as “Lord” (k0ptog) in the
verse 2 Peter 2:9, and the final time at the end of the verse 2 Peter 2:10 the
plural form of the word “glory” (§6&a) is described, which has already been
discussed in the context of the Holy Trinity revealed in the epistle. The word
“Lord” (k0plog) mentioned here also without any direct references apart from
the distant (verse-wise) context of “God” is passed on like a “baton” in the
further course of the epistle and appears in the next verse (2 Peter 2:11), ma-
intaining the same Trinitarian meaning with regards to angels. Furthermore,
the verses 2 Peter 3:8-9 reveal another, broader reference from the perspec-
tive of eternity (which has also been discussed above). There is no doubt as
to whom the phrases are addressed to: the “Lord and savior” (k0pLog kat
owtnp) (2 Peter 3:2) and simply “our Lord” (xUplog Ru®v) (2 Peter 3:15)
through the use of the historical context and that of parousia with regards to
them. Meanwhile, the concepts contextually linked to them: c) “the day of the
Lord” (huépa kupiov) (2 Peter 3:10) and “the day of God” (60T fuépa) (2 Peter
3:12) leave no doubts as to who this Lord and God whose coming we are
awaiting on His day is. Furthermore, if we also note the “word of God” (BeoD
A6yog) through which everything happened (2 Peter 3:5) (see: (John 1:1-18)
as well as “His divine power” and “divine nature” (2 Peter 1:3-4), then there
is revealed a fully Christocentric image of God painted in the Second Epistle
of Peter. This image is not chaotically presented, but instead it is presented
consistently in the development of concepts, from verse to verse and chapter
to chapter, from the beginning up through the very end.

The first time the name “Jesus Christ” (Incotg Xplotog) appears is at the
beginning of 2 Peter 1:1 in the genetivus to which the author’s pseudonym
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“Simon Peter” (Zvpewv II€Tpog) is previously referenced, presenting him as
a “slave and messenger, apostle” (§o0Aog kai dandotoAog) of the former. Its
mere situation and the grammatical form that is used suggest the unique sta-
ture accorded to the Lord by the author. Thinking analogously to the Hebrew
language, Jesus’ name has been presented in an independent state (status
absolutus) while everything else preceding that name in the text is in a com-
pound state (status constructus), completely dependent on that name. The next
reference to this person of God so clearly placed at the center of our attention
from the very beginning can be found one more time at the end of the same
verse (2 Peter 1:1) in a slightly more developed form: “the savior Jesus Christ”
(cwtp Inoodg XpLotog) connected to another expression, “our God” (6e6g
nu@v), by the conjunction kati in the context of the author and his audience
receiving “faith” (miotig) (see: Romans 10:10) “with the help of and thanks to
righteousness” (¢v Swkatoovvy). The word “righteousness” (§watoovvn) re-
quires an objective modifier. Without a doubt, it is “our God” (8e6¢ jp@v) but
also “Jesus Christ the savior” (cwtnp Tnoodg Xpiotdg). Here, the conjunction
kadi has a slightly different function than in the previously analyzed expres-
sed oD Be0l kai Tnood T00 Kupiov NUOV (2 Peter 1:2), because it connects
two expressions, the first of which becomes independent first through the
possessive pronoun “our” (fu®v) and only later is connected to the next one
so that a collective modifier referring to the word “justice” (§tkatooUvn) can
be formed. Thus in the second revelation of His Person Jesus Christ appears
above all as the Savior Who participates in our God’s justice. This leads to the
question of why we should separate the One we already know about from our
previous inquiries that is unity in the Holy Trinity with the One Who describes
Himself as “our God” (606G nu®v). There appears to be but one meaningful
response: in order to very clearly ascribe the title “Savior” to Him (Christ) and
above Him among the persons of God. Discovering Jesus as “God” (06e6¢) and
“our Lord” (kuplog nudv) is the next step that takes place in the next verse
(2 Peter 1:2) within the very same sentence, in the context of grace, and the
peace in it, which can be multiplied thanks to the “knowledge” (¢niyvwotg) of
this truth. However, this is not the end of this sentence, or even of the initiated
revelation. In the next verse, which is a continuation of the same thought, we
have an equation of the gift of “His divine power” (6eiag Suvauewg avtod)
in the form of “life and devotion” (Cwnv kai ebcéPelav) once again received
through the means of “knowledge” (¢niyvwaotg) of the one who called us by his
own glory and power” (see: 2 Peter 1:3) from the very beginning. The inspired
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author makes all that has been said so far (2 Peter 1:1-3) the genesis of the
next verse, which is within the same sentence, presenting the aim not only
of this statement, but of the entire epistle: “so that through them you may
come to share in the divine nature” tva [...] yévnoBe 8elag xowvwvol puoewg)”
(2 Peter 1:4b), at the same time recalling circumstances: (1) those created by
God, Who currently gives us the greatest things, those worthy of praise (ta
Tipla Kal péylota nuiv énayyéipata Sedwpntal) (2 Peter 1:4a) and (2) those
create by us, humans, that are necessary to escape from the lust for corrup-
tion and depravity in this world (dmo@uyovTeg Thig €v T() KOOUW €V EmBupia
@Bopdg — 2 Peter 1:4c). The remaining fragment is dedicated to addressing
the latter group of circumstances (2 Peter 1:11). This fragment outlines the
basic topic of the epistle, which displays a certain dichotomy (2 Peter 1:5-8;
1:9-11), concluding in each of the fragments of the subsection with the name
Jesus Christ in the further development of revealing its construction. After
the author discovers Jesus as “God” (8e6¢) and “our Lord” (kvpiov fu®v)
for the third time (2 Peter 1:2) and next strengthens this with talk of “His
divine power” (2 Peter 1:3) and shows us the perspective of “com[ing] to
share in the divine nature” (yévnofe 6eiag kowvwvol eUoewg)” (2 Peter 1:4),
he next confirms this “knowledge” (¢niyvwotg) united by the expression “our
Lord Jesus Christ” (kupiov Au®dv Incol¢ XpLotodc) (2 Peter 1:8) and ultimately
adds to this the previously used title “savior” (cwtrp) (see: 2 Peter 1:1) to
ultimately form the full phrase “our Lord and savior Jesus Christ” (k0plog
NU®V kat ocwtp Inocodg Xplotog) (2 Peter 1:11). In this way, once the text’s
outlining of the main subject ends, the process of revealing the One Who
is at the center of the author’s attention and is presented to the audience
as the one who can deal with all problems, as the “savior” (cwtrp). This is
attested by the fact that verses 2 Peter 1:1-11 contain many nouns such as:
“faith” (miotig) (2 Peter 1:1, 5), “knowledge” (yv®olg) (2 Peter 1:5, 6), and
éniyvwolg (“knowledge”) (2 Peter 1:2, 3, 8). In total, it appears seven times
when at the same time yv®aoig (2 Peter 3:18) and éniyvwolg (2 Peter 2:20)
appear, while at the same time miotig is no longer used in the text. We can
say that the fundamental process of accepting faith, knowing it, accepting or
acknowledging in it'*® the main theological topic of the epistle along with the

15 Among others, F. Gryglewicz notes the problem of the development of the concept of “faith” in
the terms miotig, yv@otg, and éniyvwotg, albeit in a slightly different approach to the subject -
cf. F. Gryglewicz, Teologia Dziejéow Apostolskich, listéw katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 34-35.
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verse 2 Peter 1:11 has been closed and there will be only two references to
it — in both cases at the end of new thematic blocks related to this topic — in
close relation to expressions containing Jesus Christ’s name, specifically: (1) in
2 Peter 2:20: “through the knowledge of (our) Lord and savior Jesus Christ”
(v emyvwoel To0 xupiov [udVv] kal cwtipogInood Xplotod) and in the last
verse of epistle, in 2 Peter 3:18: to “ grow in grace and in the knowledge of
our Lord and savior Jesus Christ” (v xapttt kat yvwoet 1o kupiov nudv xai
owtipog’Incol XpLoTtoD). Wherever “knowledge” is significant in the epistle,
there is always a full description of what has been discovered with regards
to the name of the second Person of the Holy Trinity.

Jesus Christ’s name is inscribed twice in the form: “our Lord Jesus Christ”
(xupiov NU®V Incodg XpLotog) (2 Peter 1:14, 16). Both times this phrase ap-
pears, its purpose is that of revelation and knowledge from the perspective
of the description of the experience of the Transfiguration which, as we have
said before, places the image of Jesus Himself within the context of the Holy
Trinity: (1) in the verse 2 Peter 1:14, our Lord Jesus “has shown” (¢6\Awacév)'s
the author His quick movement from the earthly life to eternity, and (2) in
the verse 2 Peter 1:16, the “power” (§Uvautg) of Our Lord Jesus Christ, which
has already been mentioned in 2 Peter 1:3, is “made known” (yvwpifw).'” In
this situation, it is difficult to not interpret “our Lord” (k0ptog nu@v) itself in
2 Peter 3:15 as referring to Jesus, especially since it is within the context of
“salvation” (cwtnpia). This was similar in the case of the verse 2 Peter 3:2,
where “our Lord and savior” (kvpiov kat cwtfipog), without the pronoun
“our” (u&v), clearly refers to the same Person.

Taking into account the entirety of this search for Christocentric references
so far, it should be emphasized that the image of Jesus Christ in the Second
Epistle of Peter is, indeed, the image of God. Meanwhile, all that is said about
God or about the Lord in this text also concerns Jesus Christ due to the strong
Trinitarian context that is present and can be applied to the entire text, also
to Jesus Christ. Returning to the topic of “glory,” which has been discussed
previously although it has been set aside to give room for all these observa-
tions, we need to move back to the first sentence of the epistle containing the
first four verses and there look for an answer to the question of what is glory,

16 R. Popowski, Wielki stownik grecko-polski Nowego Testamentu, op. cit., nr 1206, p. 124: SnAdw —
“make clear,” “make evident,” “reveal,” “expose,” “show.”

17 R. Popowski, Wielki stownik grecko-polski Nowego Testamentu, op. cit., nr 1100, p. 113: yvwpi{w
- “make known,” “inform,” “intimate,” “reveal,” “let become known.”
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as the verses 2 Peter 1:1-4 are the cognitive quintessence of the entire text,
as they show faith as in a seed. A verse of 2 Peter 1:5, which develops this
thought, expanding it to other verses (see: 2 Peter 1:5-8), coming from “faith”
(mioTig) as the environment that is most appropriate for the process of the
spiritual development of the person, referring back to it, to the content of the
previous sentence, which comes from it and constructs its meaning, thus truly
showing its reality. In the spiritual reality of faith, when we become partici-
pants in God’s nature, Jesus’ divine, life-giving power that makes us capable
of internally accepting God (1tp0g {wnVv kal evoePetav Sedwpnuévng) through
(610 our response in the form of the Person-Subject (éntyvwoewg tod) this act
that for a long time (forever) summons us with its own glory and perfection
(kaAéoavtog uag idia 80&n kai dpeth). Thus in the verse 2 Peter 1:3 we have
a presentation of the subjective relationship between God and man in which
the “tool” of God’s power is glory and perfection. Both these traits, which are
forms of accomplishing something, must go outside the Subject and appear
to other subjects there. As they are material objects (although we speak of
them in a subjective way), we do not perceive them outside ourselves, but they
directly act within us, objects to which God always has access. In this situation,
glory (66&a) and at the same time perfection or virtue (apetn) turn out to be
the subjective way of revealing “outside (in some ways)” the Subject in the
second subject. The human response to this can be service and mission to give
witness (see: 2 Peter 1:5) to Jesus Christ in virtue (§00A0¢ kat drt6atorog Incod
Xplotod toig - 2 Peter 1:1) as our Lord and our God (to0 68eo0 kai Incot o0
Kupilov Qu&V - 2 Peter 1:2), and at the same time the savior (cwtfjpog’Incod
xplotod — 2 Peter 1:1), giving grace revealed in the peace that grows within
us (owTtfjpog’Incod xplotol — 2 Peter 1:2). This is the reality of faith, which is
the relationship in which God wants to commune with us in His righteousness
(mtioTwv év Sikatoovvr 100 BeoD U@V — 2 Peter 1:1), which is present from the
beginning of the Second Epistle of Peter in the context of glory, making up the
first fundament of the thematic construction of this epistle. The last of these
fundaments is found at the very end of the text (2 Peter 3:18), giving the entire
pronouncement stability (certainty). It speaks as if it were the echo of all the
contents from the very beginning in its synthesis in order to clearly emphasize
what in the image of God is essential to us: (1) growing in grace (a0gavete 8¢ &v
xapirv); (2) knowing our Lord and savior Jesus Christ (kat yvwoel To0 kupiov
MUV kail owtipog’Incod Xplotod); (3) giving Him and only Him glory (a0T® 1
5§6&a); and (4) the eternal dimension of all this (kat viv kat €ig fuépav ai@vog).
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All other contents of the epistle derive from that image, thus complemen-
ting such an image of God formed by presenting to us His activity, of which
different aspects are revealed and which is contrasted with the human re-
sponse. Consequently, the fragments of the text in which God’s power is felt
come to the fore. It is “spread” between time and eternity (see: from 2 Peter 2
to 2 Peter 3); between what has already happened and what is still going on
(2 Peter 1:12-18 — the Transfiguration) and what is announced that must hap-
pen (2 Peter 1:19-21; 3:1-3, 7-13 — parousia); and between physical space-time
and the spiritual reality in the realm of faith or lack of it at the subjective level
(which is juxtaposed throughout the text). As Gryglewicz writes, citing the ver-
se 2 Peter 1:16: “The power and greatness of these words express Jesus Christ’s
divine nature, and his ‘coming’ is not so much a reference to the incarnation,
which is a reference to His, suggesting parousia, when Christ reveals His divine
power. We can add by quoting Langkammer: “God, Who reveals His beloved
Son in all His ‘power and glory’ at the mount of Transfiguration, at the same
time pours out that love of God to us, making us God’s children, through the
Son of God. That is the meaning of the Son’s revelation to us, allowing us to
know ‘God and Jesus, our Lord,” from which ‘praise and glory’ flow (1:2). [...]
Referring to the promise and to God’s creative word in general, to God’s voice
from heaven, attests to a certain simultaneously theological and Christological
orientation that is mostly based on the power of the word, which is at the same
time revelation. The eschatological effectiveness of this power of the word,
or God’s revelation in Christ and through Christ the Lord, the Son of God and
savior, mostly consists of our participation in God’s nature here on earth.”®

The God who is the eternal (2 Peter 3:8)!° Creator and whose attributes
include omnipotence (2 Peter 1:3; 3:5-7, 10, 12-13)* speaks, acts, and passes
on His revelation in His word, also imparting inspiration (2 Peter 1:20-21;
3:5-7,15-16)*! does not take into consideration the human measure of time
and is patient (2 Peter 3:8-9, 15), and His patience is of a salvific nature, with

18 H.Langkammer, Teologia Nowego Testamentu, cz. 1. Ewangelie - Dzieje Apostolskie — Listy katoli-
ckie — Apokalipsa. Jezus Chrystus wczoraj — dzis — na wieki, Wroclaw: Wydawnictwo Wroclawskiej
Ksiegarni Archidiecezjalnej 1985, p. 271.

19 Cf.]. Gnilka, Teologia Nowego Testamentu, op. cit., p. 572.

20 Cf. F. Gryglewicz, Teologia Dziejow Apostolskich, listéw katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 36, 41.

21 Cf. J. Gnilka, Teologia Nowego Testamentu, op. cit., p. 574; F. Gryglewicz, Teologia Dziejow
Apostolskich, listow katolickich i pism sw. Jana Ewangelisty, op. cit., p. 36.
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the aim of converting everyone (2 Peter 3:8-9, 15)?%: “the blasphemers who
belong to the community also have the opportunity to be saved” (which is
a novelty of 2 Peter).2 “The source of a strong fundament of faith, of ‘life and
devotion,” is found in ‘God’s power,” which the faithful receive (1:3-4). Thus
‘grace,” ‘God’s power,” and Jesus Christ the Savior are at work (1:1).”* God
summons people to serve him; gives them everything that is necessary for
life and openness in Him in full engagement (2 Peter 1:3, 10);2and expects
only saintly behavior and conduct (&yia dvactpoen) so that he can find us
unblemished and irreproachable (&omiAotl kai apwpntoy) during such open-
ness to Him (2 Peter 3:11, 14).2¢ At the same time, he promises us greater
intimacy with Him and realizes this promise (2 Peter 1:3-4).2” At the time of
judgment, He will punish only those whose conduct is contrary to His laws
(2 Peter 2:3, 9, 13, 17); the teachings of Jesus Christ passed on by the apostles
are as binding as the Ten Commandments (2 Peter 2:21; 3:2), saving the fa-
ithful (2 Peter 2:4-9), who remain faithful to Christ and will enter “into the
eternal kingdom of our Lord and savior Jesus Christ” (ig v aiwviov Baciieiav
700 Kupiov NUOV Kal owtfipog Inood Xplotov) (2 Peter 1:11).28 In heaven,
God is in glory, surrounded by throngs of angels (2 Peter 1:3, 17-18; 2:9-11),
among whom the fallen will also be given a just punishment (2 Peter 2:4).%
In the entire Second Epistle of Peter, “there is some tension between ‘now’
and ‘the future.”” The faithful have received ‘grace and peace,’ but they are
reprimanded by the author to act in such a way that at the time of judgment
the Lord will ‘find them without blemish and stain, in peace.””*® In addition
to the above-mentioned novelty with respect to the possibility that everyone

22 Cf. F. Gryglewicz, Teologia Dziejéw Apostolskich, listow katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 42.

23 H. Langkammer, Nowy Testament o Kosciele, op. cit., p. 156.

24 H.Langkammer, Nowy Testament o Kosciele, op. cit., p. 154.

25 Cf. F. Gryglewicz, Teologia Dziejéw Apostolskich, listéw katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 36.

26 Cf. F. Gryglewicz, Teologia Dziejéw Apostolskich, listow katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 40-41.

27 Cf. F. Gryglewicz, Teologia Dziejéw Apostolskich, listow katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 36.

28 Cf. F. Gryglewicz, Teologia Dziejéw Apostolskich, listéw katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 36, 37, 40, 42.

29 Cf. F. Gryglewicz, Teologia Dziejéw Apostolskich, listow katolickich i pism sw. Jana Ewangelisty,
op. cit., p. 36.

30 H.Langkammer, Nowy Testament o Kosciele, op. cit., p. 154.



242 Krzysztof Suszko

will be saved, the epistle “for the first time emphasizes the eschatological me-
aning of the written Word of God, at the same time pointing to the necessity
of a Christian life. It is also for the first time revealed that divine revelation
is contained in the written Word of God, in Sacred Scripture.”* Furthermore,
in the Transfiguration God as the Father is not only signalized in the con-
text of speech: “This is my beloved Son,” as is the case with all the synoptic
Gospels (see: Matthew 17:1-9; Mark 9:2-10; Luke 9:28-36), but in the verse
2 Peter 1:17 we have an original introduction to “the voice,” in which its
author is clearly presented as God the Father (0e6¢ tatnp).*

3. The Theological Perspective and Essential Message of the Book

In the Second Epistle of Peter, God above all invites every believer to collabo-
rate with Him at the level of one’s vocation, to which God calls the faithful at
a personal and individual level. The key to discerning this vocation is based
on encountering (through experience) God’s glory and perfection within one’s
interior. The turning point is the decision in faith of accepting God’s perfection
as one’s path through virtue. Virtue cannot be blind or greedy, or else at some
point it becomes weak. Thus it must develop into encounter (in the way that
faith understands it), lack of attachment to anything, and, finally, persistence,
which together makes us open to receiving the graces of the One whose glory
we have discovered in ourselves and whose perfection we have chosen as
our path. From this point, the way to friendship and selfless love is simple.

We cannot permit ourselves to get off this path, as the effects could be la-
mentable. In order to achieve this purpose, it is worth accepting this eternal
perspective in perceiving this world, always awaiting the coming of the Lord.
Strength does not come from us, but it is constantly subjectively given to us
from the One whose life and capacity of turning towards Him continues to
move within is in an irreversible way. A guarantee that our decision in faith
will be irreversible is active and strong engagement in pursuing one’s voca-
tion, or constantly striving in our service and mission towards greater glory
of the One whom we discover within ourselves.

31 H. Langkammer, Teologia Nowego Testamentu, op. cit., cz. 1, p. 272.
32 Cf. H. Langkammer, Bdg jako Ojciec w swietle Nowego Testamentu, op. cit., p. 213.
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The initiator and unequaled model of our subjective reference is the Triune
God in His relation to us as that of a father to a son. We can take part in Him, in
His divine nature when he invites us to his holy mount in order the transform
us with His glory and give us access to His knowledge. However, this cannot
happen through our will, but through our growing in grace, constantly being
objectively open to the One to whom “be glory now and to the day of eternity,”
“our Lord and savior Jesus Christ” (2 Peter 3:18).

Abstract
The Image of God in the Second Epistle of Peter

An analysis of this text reveals the two essential issues dealt with in the epistle: (1) the constant
presence of the theme of God considered from the viewpoint of His glory and (2) an ultimate
Christocentrism of all the references to the image of God. The word “glory” (§6&a) appears five
times, always in key places of the inspired text under study. The epistle exposes the theology of faith
from the aspects of knowledge and calling, so as to successively reveal the mystery of Jesus Christ
being the Divine Person — in the context of the Divine Trinity — and, furthermore, to disclose His
subsequent Christological titles leading to a complete revelation in the expression: “Our Lord and
Savior, Jesus Christ” (k0pLog nu®V kai cwtp Inoods Xplotog). At the same time, the epistle describes
the main practical goal, i.e. “partaking of the divine nature” (cf. 2 Peter 1:4) through “God and Jesus,
our Lord” (Be6¢ kat Inoolg kuplog u@v), and the method of reaching this goal; it also warns against
going a different way by contrasting the two dimensions of reality: the earthly and the eternal.
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